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Trouble for the Spanish 
The Pueblo Revolt of 1680  

by Pedro Ponce  

Three centuries before Thomas Jefferson sent expeditions westward to explore the unknown 
continent, the Spanish had secured territory in the Americas. Beginning with Columbus’s arrival in 
the West Indies, the Spanish Empire encouraged explorers to seek land and wealth in the western 
hemisphere. By the 1530s Cabeza de Vaca’s reports of rich Indian cities in the American Southwest 
had captivated gold-hunters and missionaries.  

On the Feast Day of San Lorenzo, August 10, 1680, the Franciscan priest Fray Juan Pío left early 
from Santa Fe to say Mass in the nearby pueblo of Tesuque. A Spanish settler living in Tesuque had 
been murdered the day before and Pío was preoccupied with reports of an imminent Indian 
uprising.  

Before the day was over, Pío would disappear, his bloodstained shield found, and four hundred 
Spaniards, among them twenty other Franciscan priests, would be killed. After more than 140 years 
of submission to Spanish colonial rule, the Pueblos had united with other Indian tribes to revolt 
against their colonizers. Led by a medicine man known as Popé, they plundered homes and 
demolished churches and other signs of the Spanish empire, including government documents. The 
Pueblo Revolt had begun.  

Spanish survivors were driven as far south as present-day El Paso. For the next twelve years, New 
Mexico would remain free of Spanish rule.  

Today the incident offers a view of the first contact between Europeans and native peoples of the 
Americas. Scholars are exploring the records of colonial New Mexico, including rare Indian 
testimony as recorded by the Spanish and included in the government’s archives of the reconquista.  

“These were not intended for publication, so there’s very little censorship,” says Jerry Craddock, 
director of the Cíbola project at the University of California, Berkeley. The Cíbola project is 
producing Spanish editions of documents related to the settlement of New Mexico. Scrutiny of the 
documents with an eye to linguistics and anthropology is yielding insight into the life and language 
of the colonial Southwest, and correcting errors that have been perpetuated through second-hand 
translations.  

This year, under the auspices of Berkeley’s Research Center for Romance Studies, the project has 
published the diary of a seventeenthcentury expedition in Texas, and monographs are in the works 
regarding four topics: the records of the Pueblo conflict in Acoma of 1598-1599; the trial of Teresa 
de Aguilera y Roche, wife of a New Mexican governor, on charges that she was a secret Jew; and 
two volumes devoted to Pueblo Revolt documents, one of which is being edited by scholar Barbara 
De Marco, project manager of Cíbola.  



The exploration and settlement of New Mexico began more than four centuries ago, but for De 
Marco, questions resulting from the clash of European and Indian cultures are still relevant. She is 
studying the original testimony the Spanish took from Indian witnesses to the revolt. “The 
testimonies of the Indians presented here are among the first written attestations of the cultural 
history of the present-day United States, the first fruits of the difficult grafting that we now term 
ethnic diversity,” she writes.  

The rebellion of the Pueblo Indians--so named for the adobe or stone “pueblos,” or towns they 
inhabited--was the culmination of tensions that had begun the previous century with the first 
Spanish explorations of the Southwest. Spain profited from Mexico’s gold and silver, and ambition 
eventually led the empire further north. In 1540 Francisco Vásquez de Coronado led a party of 
European explorers in search of the Seven Golden Cities of Cíbola, the mythical place from which 
the Berkeley project’s name derives. They found that the “golden cities” were in reality the Zuñi 
pueblos of New Mexico, possibly perceived to be made of gold because of the way the adobe shone 
in the sun.  

Coronado’s expedition did not discover the rumored treasure, but it set the tone for future relations 
in the province. Spanish explorers routinely forced Pueblos Indians to supply food and clothing for 
their journeys, which the Indians resented.  

The Pueblos may have outnumbered the Spanish, but they submitted themselves to the tribute and 
Christian conversion required by the crown. Juan de Oñate established New Mexico as a Spanish 
colony in 1598.  

But the transfer of institutions from one culture to another was not simple. Spain had an extensive 
legal system and throughout the colonial period, much debate focused on how to treat the peoples 
that explorers encountered. While Indians were seen as debased and undeserving of full citizenship, 
it was considered important to include them as much as possible within colonial society. A protector 
was appointed by the Spanish government to represent Indian legal interests. The exploitation of 
Indians by laity and clergy undermined the work of the protector in New Mexico, however, and 
added fuel to an already simmering situation.  

Tensions came to a head in 1599 when Pueblos in Acoma attacked a party of Spaniards that had 
demanded provisions. The Spaniards burned the town and severed a foot from each Acoman male 
over the age of twenty-five.  

The Spanish court system routinely punished disobedience with hanging, flogging, and 
dismemberment. The years leading up to the 1680 revolt were marked with many such instances of 
brutal retribution, as well as the institution of exploitative labor. Indians were forced to convert to 
Catholicism and native religious practices were suppressed. Masks and kivas, or underground 
ceremonial spaces, were destroyed, and medicine men were punished for attempted rebellions. In 
1675 Governor Juan Francisco Treviño ordered forty-seven medicine men arrested after Pueblos 
were accused of practicing witchcraft. All were whipped and imprisoned; four were sentenced to 
death by hanging. Three of these sentences were carried out; the fourth prisoner committed suicide.  

Religious persecution continued under Governor Antonio de Otermín, who retained Francisco 
Xavier, a veteran of Treviño’s administration.  



Popé was one of the medicine men rounded up in 1675, and was eventually released the same year, 
after a group of Pueblo warriors threatened violence and revolt. Claiming he was influenced by 
kachinas, or divine ancestral spirits, Popé went into hiding and organized a rebellion to reestablish 
Pueblo traditions.  

Some accounts of the uprising suggest that there was a clear line separating the conflict’s 
antagonists. But a look at documents of the period reveals a more complex situation. According to 
testimony De Marco transcribed, Popé reportedly went as far as killing his son-in-law, Nicolás Bua, 
to keep him from tipping off the Spanish.  

A Tewa Indian identified as Juan would later state that the revolt was inspired in part by fear of 
Popé: “He said that what he knows concerning this question is that not everyone joined the 
rebellion willingly, that the principal leader is an Indian called Popé, born in the pueblo of San Juan, 
and that through fear of this aforesaid Indian they all joined the conspiracy that they carried out.”  

In his zeal to eliminate Spanish influence, Popé ordered that the rebel pueblos renounce the 
language, religion, and even the crops of the Spaniards: they were to plant corn and beans instead of 
wheat and barley. Some, however, continued to plant the forbidden seeds “because they had a 
lingering affection for the Spaniards,” according to Pueblo testimony transcribed by De Marco.  

The Pueblos were not unanimous in supporting the revolt. On August 9, 1680, Pueblo 
representatives from San Marcos, San Cristóbal, and La Ciénega warned Otermín that a revolt was 
imminent. In a statement by Otermín made on that day, the governor records an ominous 
realization “that the Christian Indians of this kingdom are convoked, allied, and confederated for the 
purpose of rebelling, forsaking obedience to His majesty, and apostatizing from the holy faith; and 
that they desire to kill the ecclesiastical ministers and all the Spaniards, women, and children, 
destroying the whole population of this kingdom.”  

The Pueblo Revolt has been considered a moment of unprecedented unity among the Indian 
population of the time. The Apaches, who were traditionally the Pueblos’ enemies, lent their support 
to defeat the Spanish. But De Marco says the documentary record shows that allegiances were not 
entirely solid. “In that testimony, you get the clear idea that there was not a unanimous front. Not all 
the pueblos were taking an active part,” says De Marco. “This is not a monolithic uprising, one 
against another.” She adds that Piro Indians from pueblos at Senecu, Socorro, Alamillo, and Sevilleta 
did not participate in the revolt.  

Otermín attempted to reclaim the territory on behalf of Spain in the winter of 1681. But his 
reconquista was foiled by Pueblo fears of Spanish vengeance. Francisco Xavier, who had done much 
to persecute Pueblos before the revolt, was rumored to be returning to New Mexico. Xavier nearly 
ruined Spanish efforts in Isleta, where he assaulted an Indian upon arriving--but the Spaniards were 
eventually welcomed by the village, which was being threatened by a coalition of rival Indians at the 
time.  

Isleta’s acceptance of the reconquista was the exception, however; other pueblos fled before the 
Spanish advance. By January 1, 1682, it looked like Pueblo forces were amassing against Otermín’s 
group. Poorly armed and threatened with attack, the Spanish retreated to El Paso.  



It was not until ten years later that Spain reclaimed New Mexico. Without the protection of the 
Spanish government, the Pueblos had been vulnerable to attack by Navajos and Apaches. 
Dissension within pueblos and between tribes, combined with Pedro de Vargas’s more diplomatic 
approach, helped win back leaders in twenty-three pueblos by the end of 1692.  

The drama of Otermín’s attempted reconquista is only part of the story, says De Marco. For even as 
Otermín and his followers battled illness, the cold, and Indian resistance, a sophisticated bureaucracy 
was at work. As was the custom of the time, copies of Spanish documents were preserved in Mexico 
City and Seville, which meant that all archives were not necessarily lost in the Pueblo Revolt. And 
Otermín would add to this extensive record.  

“Every step of the way is documented,” says De Marco. The documents surrounding Otermín’s 
expedition are part of a much larger corpus of Spanish colonial records of great value to historians, 
linguists, and anthropologists.  

De Marco points out that some accounts of the Pueblo Revolt have relied on potentially 
problematic versions of original documents. In 1942, editor Charles Wilson Hackett and translator 
Charmion Shelby published Revolt of the Pueblo Indians of New Mexico and Otermín’s Attempted Reconquest 
1680-1682. The work included translations of numerous documents into English, totaling more than 
650 pages. But, De Marco says, the authors used copies dating from the eighteenth century for their 
research instead of the originals. In one instance, they translated copies found at the University of 
Texas rather than consulting the originals located in an archive in Seville.  

The errors that can result from relying on inaccurate transcriptions can produce substantial 
misunderstandings in later scholarship. When Craddock compared Hernán Gallegos’s original 
narrative of a 1581 expedition into New Mexico with an English translation published in 1966, he 
discovered that Gallegos is rendered as saying of a group of Indians, “they are a very intelligent 
people and willing to serve.” According to Craddock, this translation is based on misreading an 
abbreviated word as “servicio.” Had the translators consulted the original, they would have found 
the abbreviation was for “juycio,” or judgment. In Craddock’s direct translation from the original, 
Gallegos is quoted as saying, “they are a very intelligent people and with fine judgment.”  

In addition to print editions of documents, the Cíbola project staff also plans to publish editions 
online and on CD-ROM, where facsimiles and transcriptions of original texts will be linked 
electronically to information about the vocabulary and history of the period.  

The language in which colonial documents were recorded can yield new information about the 
culture of the past. For example, the Pueblos who participated in the rebellion kept a secret count of 
the days left until the attack by using knotted cords: the number of knots equaled the number of 
days remaining before the revolt. In the Otermín reconquista testimony this device is referred to as a 
mecate de palmilla. Hackett interprets this phrase to mean a cord fashioned from plant fiber.  

De Marco says the definition for the term does not appear in any standard Spanish dictionary. If 
language is the key to a culture, she says, “We need to make use of that key.” She hopes the Cíbola 
project will fill in some of the lacunae in contemporary understanding of the Spanish colonial 
period.  



 
Pedro Ponce is a writer in Denver, Colorado. The Research Center for Romance Studies at the University of 
California, Berkeley, has received $200,053 to support the editions of Spanish documents of the exploration and 
settlement of New Mexico.  
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Document B:  Colonial Leaders 

Colonial governors often found themselves pitted against Franciscan authorities in New Mexico due to land 
disputes between 1610 and 1670.  These conflicts led to violence during the governorship of Pedro de Peralta 
and Luis de Rosas.  From 1610-1670, three governors were excommunicated and four were arrested by the 
Franciscans.  The stories of the following three governors provide important insight into church and state 
relationships.1 

Pedro de Peralta 

Pedro de Peralta became the governor of New Mexico in 1610.  Fray Isidro Ordoñez was the first Franciscan 
prelate.  He often complained to Governor Peralta about the harsh treatment of Indians and the high 
amounts of tribute demanded in the encomienda system.  After excommunicating Governor Peralta, he 
declared: 

“Let no one argue with vain words that I do not have the power and authority that the Pope in Rome has, or 
that if his holiness were [here}in New Mexico he could do more than I.  Believe that I can arrest, cast into 
irons, and punish as seems fit to me any person without any exception who is not obedient to the 
commandments of the Church and mine.”2 

Don Antonio de Otermín 

Governor Otermín, governor of New Mexico during the revolt of 1680, believed the rebellion was caused by 
the Pueblo Indians’ religious beliefs and superstitions to which “their stupid ignorance predisposes them, for 
they live blindly in their freedom and stupid vices.”3 

Don Diego de Vargas Zapata Luján Ponce de León 

Don Diego de Vargas Zapata Luján Ponce de León became governor in 1696 and began the reconquest of 
New Mexico.  The following proclamation was given during the re-establishment of missions in 1694-95: 

“General Don Diego de Vargas Zapata Luján Ponce de León, governor and captain general of this kingdom 
and provinces of New Mexico, its new restorer, conqueror, and reconqueror and castellan of its armed forces 
and presidio in the name of His Majesty.”4 

                                                            
1Knaut, A.L.  (1964).  The Pueblo Revolt of 1680.  Norman and London:  University of  

 Oklahoma Press. p. 92. 

2  Gutiérrez, R.A.  (1991).  When Jesus came, the cornmothers went away:  Marriage, sexuality, and 

powerin New Mexico, 1500-1846.  Stanford:  Stanford University Press.  Retrieved from  

 ACLS Humanities E-Book. p.108. 

3 . Gutiérrez p. 136. 
4 Espinosa, J.M.  (Ed.).  (1988).  The Pueblo Indian revolt of 1696 and the Franciscan missions in 

NewMexico. Norman & London:  University of Oklahoma Press.  p.110-111. 

 



Document C:  Otermin Excerpt 

The Pueblo Revolt 

Letter of the governor and captain-general, Don Antonio de Otermín, from New Mexico, in 
which he gives him a full account of what has happened to him since the day the Indians 
surrounded him. [September 8, 1680.]  

MY VERY REVEREND FATHER, Sir, and friend, most beloved Fray Francisco de Ayeta: The 
time has come when, with tears in my eyes and deep sorrow in my heart, I commence to give an 
account of the lamentable tragedy, such as has never before happened in the world, which has 
occurred in this miserable kingdom and holy custodia, His divine Majesty having thus permitted it 
because of my grievous sins. Before beginning my narration, I desire, as one obligated and grateful, 
to give your reverence the thanks due for the demonstrations of affection and kindness which you 
have given in your solicitude in ascertaining and inquiring for definite notices about both my life and 
those of the rest in this miserable kingdom, in the midst of persistent reports which had been 
circulated of the deaths of myself and the others, and for sparing neither any kind of effort nor large 
expenditures. For this, only Heaven can reward your reverence, though I do not doubt that his 
Majesty (may God keep him) will do so. 

After I sent my last letter to your reverence by the maese de campo, Pedro de Leiva, while the 
necessary things were being made ready alike for the escort and in the way of provisions, for the 
most expeditious dispatch of the returning wagons and their guards, as your reverence had enjoined 
me, I received information that a plot for a general uprising of the Christian Indians was being 
formed and was spreading rapidly. This was wholly contrary to the existing peace and tranquillity in 
this miserable kingdom, not only among the Spaniards and natives, but even on the part of the 
heathen enemy, for it had been a long time since they had done us any considerable damage. It was 
my misfortune that I learned of it on the eve of the day set for the beginning of the said uprising, 
and though I immediately, at that instant, notified the lieutenant general on the lower river and all 
the other alcaldes mayores-so that they could take every care and precaution against whatever might 
occur, and so that they could make every effort to guard and protect the religious ministers and the 
temples-the cunning and cleverness of the rebels were such, and so great, that my efforts were of 
little avail. To this was added a certain degree of negligence by reason of the report of the uprising 
not having been given entire credence, as is apparent from the ease with which they captured and 
killed both those who were escorting some of the religious, as well as some citizens in their houses, 
and, particularly, in the efforts that they made to prevent my orders to the lieutenant general passing 
through. This was the place where most of the forces of the kingdom were, and from which I could 
expect some help, but of three orders which I sent to the said lieutenant general, not one reached his 
hands. The first messenger was killed and the others did not pass beyond Santo Domingo, because 
of their having encountered on the road the certain notice of the deaths of the religious who were in 
that convent, and of the alcalde mayor, some other guards, and six more Spaniards whom they 
captured on that road. Added to this is the situation of this kingdom which, as your reverence is 
aware, makes it so easy for the said [Indian] rebels to carry out their evil designs, for it is entirely 
composed of estancias, quite distant from one another. 

On the eve of the day of the glorious San Lorenzo, having received notice of the said rebellion from 
the governors of Pecos and Tanos, who said that two Indians had left the Teguas, and particularly 



the pueblos of Tesuque, to which they belonged, to notify them to come and join the revolt, and 
that they [the governors] came to tell me of it and of how they were unwilling to participate in such 
wickedness and treason, saying that they now regarded the Spaniards as their brothers, I thanked 
them for their kindness in giving the notice and told them to go to their pueblos and remain quiet. I 
busied myself immediately in giving the said orders, which I mentioned to your reverence, and on 
the following morning as I was about to go to mass there arrived Pedro Hidalgo, who had gone to 
the pueblo of Tesuque, accompanying Father Fray Juan Pio, who went there to say mass. He told 
me that the Indians of the said pueblo had killed the said Father Fray Pio and that he himself had 
escaped miraculously. He told me also that the said Indians had retreated to the sierra with all the 
cattle and horses belonging to the convent, and with their own. 

The receipt of this news left us all in the state that may be imagined. I immediately and instantly sent 
the maese de campo, Francisco Gomez, with a squadron of soldiers sufficient to investigate this case 
and also to attempt to extinguish the flame of the ruin already begun. He returned here on the same 
day, telling me that the report of the death of the said Fray Juan Pio was true. he said also that there 
had been killed that same morning Father Fray Tomas de Torres, guardian of Nambe, and his 
brother, with the latter's wife and a child, and another resident of Taos, and also Father Fray Luis de 
Morales, guardian of San Ildefonso, and the family of Francisco de Ximenez, his wife and family, 
and Dona Petronila de Salas with ten sons and daughters; and that they had robbed and profaned 
the convents and had robbed all the haciendas of those murdered and also all the horses and cattle 
of that jurisdiction and La Canada. 

Upon receiving this news I immediately notified the alcalde mayor of that district to assemble all the 
people in his house in a body, and told him to advise at once the alcalde mayor of Los Taos to do 
the same. On this same day I received notice that two members of a convoy had been killed in the 
pueblo of Santa Clara, six others having escaped by flight. Also at the same tine the sargento mayor, 
Bernabe Marquez, sent to ask me for assistance, saying that he was surrounded and hard pressed by 
the Indians of the Queres and Tanos nations. Having sent the aid for which he asked me, and an 
order for those families of Los Cerrillos to cone to the villa, I instantly arranged for all the people in 
it and its environs to retire to the casas reales. Believing that the uprising of the Tanos and Pecos 
might endanger the person of the reverend father custodian, I wrote to him to set out at once for 
the villa, not feeling reassured even with the escort which the lieutenant took, at my orders, but 
when they arrived with the letter they found that the Indians had already killed the said father 
custodian; Father Fray Domingo de Vera; Father Fray Manuel Tinoco, the minister guardian of San 
Marcos, who was there; and Father Fray Fernando de Velasco, guardian of Los Pecos, near the 
pueblo of Galisteo, he having escaped that far from the fury of the Pecos. The latter killed in that 
pueblo Fray Juan de la Pedrosa, two Spanish women, and three children. There died also at the 
hands of the said enemies in Galisteo Joseph Nieto, two sons of Maestre de Campo Leiva, Francisco 
de Anaya, the younger, who was with the escort, and the wives of Maestre de Campo Leiva and 
Joseph Nieto, with all their daughters and families. I also learned definitely on this day that there had 
died, in the pueblo of Santo Domingo, Fathers Fray Juan de Talaban, Fray Francisco Antonio 
Lorenzana, and Fray Joseph de Montesdoca, and the alcalde mayor, Andres de Peralta, together with 
the rest of the men who went as escort. 

Seeing myself with notices of so many and such untimely deaths, and that not having received any 
word from the lieutenant general was probably due to the fact that he was in the same exigency and 
confusion, or that the Indians had killed most of those on the lower river, and considering also that 



in the pueblo of Los Taos the father guardianes of that place and of the pueblo of Pecuries might be 
in danger, as well as the alcalde mayor and the residents of that valley, and that at all events it was 
the only place from which I could obtain any horses and cattle-for all these reasons I endeavored to 
send a relief of soldiers. Marching out for that purpose, they learned that in La Canada, as in Los 
Taos and Pecuries, the Indians had risen in rebellion, joining the Apaches of the Achos nation. In 
Pecuries they had killed Francisco Blanco de la Vega; a mulata belonging to the maese de campo, 
Francisco Xavier; and a son of the said mulata. Shortly thereafter I learned that they also killed in the 
pueblo of Taos the father guardian, Fray Francisco de Mora; and Father Fray Mathias Rendon, the 
guardian of Pecuries; and Fray Antonio de Pro; and the alcalde mayor, as well as another fourteen or 
fifteen soldiers, along with all the families of the inhabitants of that valley, all of whom were 
together in the convent. Thereupon I sent an order to the alcalde mayor, Luis de Quintana, to come 
at once to the villa with all the people whom he had assembled in his house, so that, joined with 
those of us who were in the casas reales, we might endeavor to defend ourselves against the enemy's 
invasions. It was necessarily supposed that they would join all their forces to take our lives, as was 
seen later by experience. 

On Tuesday, the 13th of the said month, at about nine o'clock in the morning, there came in sight of 
us in the suburb of Analco, in the cultivated field of the hermitage of San Miguel, and on the other 
side of the river from the villa, all the Indians of the Tanos and Pecos nations and the Queres of San 
Marcos, armed and giving war whoops. As I learned that one of the Indians who was leading them 
was from the villa and had gone to join them shortly before, I sent some soldiers to summon him 
and tell him on my behalf that he could come to see me in entire safety, so that I might ascertain 
from him the purpose for which they were coming. Upon receiving this message he came to where I 
was, and, since he was known, as I say, I asked him how it was that he had gone crazy too-being an 
Indian who spoke our language, was so intelligent, and had lived all his life in the villa among the 
Spaniards, where I had placed such confidence in him-and was now coming as a leader of the Indian 
rebels. He replied to me that they had elected him as their captain, and that they were carrying two 
banners, one white and the other red, and that the white one signified peace and the red one war. 
Thus if we wished to choose the white it must be upon our agreeing to leave the country, and if we 
chose the red, we must perish, because the rebels were numerous and we were very few; there was 
no alternative, inasmuch as they had killed so many religious and Spaniards. 

On hearing this reply, I spoke to him very persuasively, to the effect that he and the rest of his 
followers were Catholic Christians, asking how they expected to live without the religious; and said 
that even though they had committed so many atrocities, still there was a remedy, for if they would 
return to obedience to his Majesty they would be pardoned; and that thus he should go back to this 
people and tell them in my name all that had been said to him, and persuade them to agree to it and 
to withdraw from where they were; and that he was to advise me of what they might reply. He came 
back from thee after a short time, saying that his people asked that all classes of Indians who were in 
our power be given up to them, both those in the service of the Spaniards and those of the Mexican 
nation of that suburb of Analco. He demanded also that his wife and children be given up to him, 
and likewise that all the Apache men and women whom the Spaniards had captured in war be 
turned over to them, inasmuch as some Apaches who were among them were asking for them. If 
these things were not done they would declare war immediately, and they were unwilling to leave the 
place where they were because they were awaiting the Taos, Percuries, and Teguas nations, with 
whose aid they would destroy us. 



Seeing his determination, and what they demanded of us, and especially the fact that it was untrue 
that there were any Apaches among them, because they were at war with all of them, and that these 
parleys were intended solely to obtain his wife and children and to gain time for the arrival of the 
other rebellious nations to join them and besiege us, and that during this time they were robbing and 
sacking what was in the said hermitage and the houses of the Mexicans, I told him (having given him 
all the preceding admonitions as a Christian and a Catholic) to return to his people and say to them 
that unless they immediately desisted from sacking the houses and dispersed, I would send to drive 
them away from there. Whereupon he went back, and his people received him with peals of bells 
and trumpets, giving loud shouts in sign of war. 

With this, seeing after a short time that they not only did not cease the pillage but were advancing 
toward the villa with shamelessness and mockery, I ordered all the soldiers to go out and attack 
them until they succeeded in dislodging them from that place. Advancing for this purpose, they 
joined battle, killing some at the first encounter. Finding themselves repulsed, they took shelter and 
fortified themselves in the said hermitage and houses of the Mexicans, from which they defended 
themselves a part of the day with the firearms that they had and with arrows. We having set fire to 
some of the houses in which they were, thus having them surrounded and at the point of perishing, 
there appeared on the road from Tesuque a band of the people whom they were awaiting, who were 
all the Teguas. Thus it was necessary to go to prevent these latter from passing on to the villa, 
because the casas reales were poorly defended; whereupon the said Tanos and Pecos fled to the 
mountains and the two parties joined together, sleeping that night in the sierra of the villa. many of 
the rebels remained dead and wounded, and our men retired to the casas reales with one soldier 
killed and the maese de campo, Francisco Gomez, and some fourteen or fifteen soldiers wounded, 
to attend them and intrench and fortify ourselves as best we could. 

On the morning of the following day, Wednesday, I saw the enemy come down all together from 
the sierra where they had slept, toward the villa. Mounting my horse, I went out with the few forces 
that I had to meet them, above the convent. The enemy saw me and halted, making ready to resist 
the attack. They took up a better position, gaining the eminence of some ravines and thick timber, 
and began to give war whoops, as if daring me to attack them. 

I paused thus for a short time, in battle formation, and the enemy turned aside from the eminence 
and went nearer the sierras, to gain the one which comes down behind the house of the maese de 
campo, Francisco Gomez. There they took up their position, and this day passed without our having 
any further engagements or skirmishes than had already occurred, we taking care that they should 
not throw themselves upon us and burn the church and the houses of the villa. 

The next day, Thursday, the enemy obliged us to take the same step as on the day before of 
mounting on horseback in fighting formation. There were only some light skirmishes to prevent 
their burning and sacking some of the houses which were at a distance from the main part of the 
villa. I knew well enough that these dilatory tactics were to give time for the people of the other 
nations who were missing to join them in order to besiege and attempt to destroy us, but the height 
of the places in which they were, so favorable to them and on the contrary so unfavorable to us, 
made it impossible for us to go and drive them out before they should all be joined together. 

On the next day, Friday, the nations of the Taos, Pecuries, Jemez, and Queres having assembled 
during the past night, when dawn came more than 2,500 Indians fell upon us in the villa, fortifying 



and intrenching themselves in all its houses and at the entrances of all the streets, and cutting off our 
water, which comes through the arroyo and the irrigation canal in front of the casas reales. They 
burned the holy temple and many houses in the villa. We had several skirmishes over possession of 
the water, but, seeing that it was impossible to hold even this against them, and almost all the 
soldiers of the post being already wounded, I endeavored to fortify myself in the casas reales and to 
make a defense without leaving their walls. The Indians were so dexterous and so bold that they 
came to set fire to the doors of the fortified tower of Nuestra Senora de las Casas Reales, and, seeing 
such audacity and the manifest risk that we ran of having the casas reales set on fire, I resolved to 
make a sally into the plaza of the said casas reales with all my available force of soldiers, without any 
protection, to attempt to prevent the fire which the enemy was trying to set. With this endeavor we 
fought the whole afternoon, and, since the enemy, as I said above, had fortified themselves and 
made embrasures in all the houses, and had plenty of harquebuses, powder, and balls, they did us 
much damage. Night overtook us and God was pleased that they should desist somewhat from 
shooting us with harquebuses and arrows. We passed this night, like the rest, with much care and 
watchfulness, and suffered greatly from thirst because of the scarcity of water. 

On the next day, Saturday, they began at dawn to press us harder and more closely with gunshots, 
arrows, and stones, saying to us that now we should not escape them, and that, besides their own 
numbers, they were expecting help from the Apaches whom they had already summoned. They 
fatigued us greatly on this day, because all was fighting, and above all we suffered from thirst, as we 
were already oppressed by it. At nightfall, because of the evident peril in which we found ourselves 
by their gaining the two stations where the cannon were mounted, which we had at the doors of the 
casas reales, aimed at the entrances of the streets, in order to bring them inside it was necessary to 
assemble all the forces that I had with me, because we realized that this was their [the Indians'] 
intention. Instantly all the said Indian rebels began a chant of victory and raised war whoops, 
burning all the houses of the villa, and they kept us in this position the entire night, which I assure 
your reverence was the most horrible that could be thought of or imagined, because the whole villa 
was a torch and everywhere were war chants and shouts. What grieved us most were the dreadful 
flames from the church and the scoffing and ridicule which the wretched and miserable Indian 
rebels made of the sacred things, intoning the alabado and the other prayers of the church with jeers. 

Finding myself in this state, with the church and the villa burned, and with the few horses, sheep, 
goats, and cattle which we had without feed or water for so long that many had already died, and the 
rest were about to do so, and with such a multitude of people, most of them children and women, 
so that our numbers in all came to about a thousand persons, perishing with thirst-for we had 
nothing to drink during these two days except what had been kept in some jars and pitchers that 
were in the casas reales-surrounded by such a wailing of women and children, with confusion 
everywhere, I determined to take the resolution of going out in the morning to fight with the enemy 
until dying or conquering. Considering that the best strength and armor were prayers to appease the 
divine wrath, though on the preceding days the poor women had made them with such fervor, that 
night I charged them to do so increasingly, and told the father guardian and the other two religious 
to say mass for us at dawn, and exhort all alike to repentance for their sins and to conformance with 
the divine will, and to absolve us from guilt and punishment. These things being done, all of us who 
could mounted our horses, and the rest went on foot with their harquebuses, and some Indians who 
were in our service with their bows and arrows, and in the best order possible we directed our 
course toward the house of the maese de campo, Francisco Xavier, which was the place where 
(apparently) there were the most people and where they had been most active and boldest. On 



coming out of the entrance to the street it was seen that there was a great number of Indians. They 
were attacked in force, and though they resisted the first charge bravely, finally they were put to 
flight, many of them being overtaken and killed. Then turning at once upon those who were in the 
streets leading to the convent, they also were put to flight with little resistance. The houses in the 
direction of the house of the said maese de campo, Francisco Xavier, being still full of Indians who 
had taken refuge in them, and seeing that the enemy with the punishment and deaths that we had 
inflicted upon them in the first and second assaults were withdrawing toward the hills, giving us a 
little room, we laid siege to those who remained fortified in the said houses. Though they 
endeavored to defend themselves, and did so, seeing that they were being set afire and that they 
would be burned to death, those who remained alive surrendered and much was made of them. The 
deaths of both parties in this and the other encounters exceeded three hundred Indians. 

Finding myself a little relieved by this miraculous event, although I had lost much blood from two 
arrow wounds which I had received in the face and from a remarkable gunshot wound in the chest 
on the day before, I immediately had water given to the cattle, the horses, and the people. Because 
we now found ourselves with very few provisions for so many people, and without hope of human 
aid, considering that our not having heard in so many days from the people on the lower river would 
be because of their all having been killed, like the others in the kingdom, or at least of their being or 
having been in dire straits, with the view of aiding them and joining with them into one body, so as 
to make the decisions most conducive to his Majesty's service, on the morning of the next day, 
Monday, I set out for La Isleta, where I judged the said comrades on the lower river would be. I 
trusted in divine providence, for I left without a crust of bread or a grain of wheat or maize, and 
with no other provision for the convoy of so many people except four hundred animals and two 
carts belonging to private persons, and, for food, a few sheep, goats, and cows. 

In this manner, and with this fine provision, besides a few small ears of maize that we found in the 
fields, we went as far as the pueblo of La Alameda, where we learned from an old Indian whom we 
found in a maizefield that the lieutenant general with all the residents of his jurisdictions had left 
some fourteen or fifteen days before to return to El Paso to meet the wagons. This news made me 
very uneasy, alike because I could not be persuaded that he would have left without having news of 
me as well as of all the others in the kingdom, and because I feared that from his absence there 
would necessarily follow the abandonment of this kingdom. On hearing this news I acted at once, 
sending four soldiers to overtake the said lieutenant general and the others who were following him, 
with orders that they were to halt wherever they should come up with them. Going in pursuit of 
them, they overtook them at the place of Fray Cristobal. The lieutenant general, Alonso Garcia, 
overtook me at the place of Las Nutrias, and a few days' march thereafter I encountered the maese 
de campo, Pedro de Leiva, with all the people under his command, who were escorting these 
wagons and who came to ascertain whether or not we were dead, as your reverence had charged 
him\ to do, and to find me, ahead of the supply train. I was so short of provisions and of everything 
else that at best I should have had a little maize for six days or so. 

Thus, after God, the only succor and relief that we have rests with your reverence and in your 
diligence. Wherefore, and in order that your reverence may come immediately, because of the great 
importance to God and the king of your reverence's presence here, I am sending the said maese de 
campo, Pedro de Leiva, with the rest of the men whom he brought so that he may come as escort 
for your reverence and the wagons or mule-train in which we hope you will bring us some assistance 
of provisions. Because of the haste which the case demands I do not write at more length, and for 



the same reason I can not make a report at present concerning the above to the senor viceroy, 
because the autos are not verified and there has been no opportunity to conclude them. I shall leave 
it until your reverence's arrival here. For the rest I refer to the account which will be given to your 
reverence by the father secretary, Fray Buenaventura de Verganza. I am slowly overtaking the other 
party, which is sixteen leagues from here, with the view of joining them and discussing whether or 
not this miserable kingdom can be recovered. For this purpose I shall not spare any means in the 
service of God and of his Majesty, losing a thousand lives if I had them, as I have lost my estate and 
part of my health, and shedding my blood for God. May he protect me and permit me to see your 
reverence in this place at the head of the relief. September 8, 1680. Your servant, countryman, and 
friend kisses your reverence's hand.  

DON ANTONIO DE OTERMIN 

It agrees with the original letter which is in the archives, from which this copy was made at the order 
of our very reverend father, Fray Francisco de Ayeta, commissary visitador of this holy custodia. It is 
copied accurately and legally, witnesses being the father preachers, Fray Juan Munoz de Castro, Fray 
Pedro Gomez de San Antonio, and Fray Felipe Daza, in proof of which I give this certification in 
this convent of Nuestra Senora de Guadalupe del Rio del Norte, September 15, 1680. 

FRAY JUAN ALVAREZ, secretary. 

(Translation from C. W. Hackett, ed., Historical Documents relating to New Mexico, Nueva 
Vizcaya, and Approaches Thereto, to 1773, vol. III [Washington: Carnegie Institution of 
Washington, 1937] pp. 327-35.) 

 

 

 

 

 

 

 

 

 

 

 

 



Document D:  Spanish Settlers 

In 1598, New Mexico colonial settlers fit into three categories.  Some hoped to get rich from mineral wealth, 
but were unsuccessful and many quickly returned home.  Another group was that of young unattached men.  These men 
found the life in New Mexico too tough and generally returned home.  The third group consisted of rugged soldiers, 
who adjusted to the environment.  These men received titles, encomiendas, and farm lands.  Because there was a 
shortage of Spanish women in the colony, many turned to Indian women.  In 1631, Fray Estevan de Perea commented 
on New Mexican colonists as “mestizos, mulattos, and zambohijus.”5  One mestizo, Diego de Santiago, witnessed an 
Indian ceremony and testified on April 6, 1632,  

“…all one night the Indians were doing dances in the estufa [kiva] and that they [Santiagio and Garcia] entered 
the estufa at the first quarter of the night and they say [the Indians] dance for a good length of time…Leaving them 
dancing they went to sleep…They returned in the morning and found [the Indians] still dancing, and then they went out 
of the estufa dancing, and they went around all of the Pueblo together…They all got in line and all took gold of straw 
and dirt…An Indian from among them passed by all of them with an arrow in his hand, touching them with the arrow 
on the chest…Finally he threw the arrow toward the west, after which all the Indians cast the earth and straw that they 
had in their hands towards there…They did nothing more nor did he [Santiago] see more.”6 

Another Spanish soldier detailed his life in 1681 in a letter.   

“From the time of General Alonso Pacheco de Heredia [1642-44], during whose term he [Mendoza] entered 
this kingdom as a child of twelve years, he has seen fourteen señores governors who have governed this kingdom, and 
they have always taken action against the natives of all nations due to their idolatries and evil customs.  He knows 
particularly that Don Fernando de Argüello in his time [1644-47] had twenty-nine Jemez Indian hanged in the pueblo of 
Los Jemez as traitors and confederates of the Apaches, and that he had imprisoned a number of them for the same 
crime and for having killed Diego Martínez Naranjo.  And in the time of Señor General Herando de Ugarte y la Concha 
[1649-53] there were hanged as traitors and confederates of the Apaches some [Tiwa] Indians of La Isleta and of the 
pueblos of La Alemeda, San Felipe, Cochití, and Jemez, nine from the said pueblos being hanged.  The common people 
of this kingdom have always been punished as idolaters, and in particular in the time of Señor General Don Fernando de 
Villanueva [1665-68], in the province of Los Piros, some were hanged and burned in the pueblo of Senecú as traitors and 
sorcerers.”7 

Spanish colonists were dependent on Indian labor.  There was a consistent argument of Indian labor between 
colonial governors, settler colonists, and the friars.  There was also conflict over land rights between Indians and the 
colonists.   
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Document E:  Popé Excerpts 

 

Governor Juan Francisco Trevino of New Mexico moved to suppress idolatry among the Pueblo Indians.  As 
a result of these efforts, forty-seven Pueblo medicine men were arrested, beaten, and sold into slavery.  The 
Tewa Indians, though, moved against Trevino and demanded the release of the medicine men.  Governor 
Trevino complied.  Popé was one of the medicine men released and he moved to Taos to organize the 
rebellion of 1680.  He promised the following to the Pueblo Indians: 

“…who shall kill a Spaniard will get an Indian woman for a wife, and he who kills 4 will get 4 women, and he 
who kills 10 or more will have a like number of women.”8 

 

He also promised them a relief from their economic woes.  Once the Spanish were dead, they would “break 
the lands and enlarge their cultivated fields…free from the labor the performed for the religious and the 
Spaniards.”9 

 

On August 9, 1680, two day before the rebellion was scheduled to start, Popé sent messengers to warn other 
Pueblos that “all of them should rebel, and that any pueblo that would not agree to it they would destroy, 
killing all the people.”10 

 

Documents F-I Testimony of Captured Pueblo Indians: See pdf files 
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Document J:  Franciscans 

After mineral wealth was not discovered in New Mexico in 1598, the Franciscans pushed for 
missionary influence in the new colony.  They hoped to continue the practices that they had used in the 
Valley of Mexico to convert Mexican Indians and to create a theocracy in the colony.11  The Franciscans 
worked to adapt Indian beliefs to Christian ones.  In 1608, Franciscans baptized 7,000 Indians in two months 
alone.  Fray Alonso de Benavides commented on the conversion of Pueblo Indians: 

“It was a sight to see those who came on their knees to see the holy cross and kiss it as they had seen me do.  
And among others I saw an Indian with a toothache.  With great trouble she opened her mouth with her 
hands and brought her molars close to the holy cross.”12 

To some historians, this excerpt emphasizes the syncretism (blending) of Catholicism and Indian 
beliefs.  Though there were times when Pueblos threatened rebellion, these revolts were put down relatively 
quickly because of the military strength of the Spanish.  Fray Alonso de Benavides remarked that: 

“Though few and ill-equipped, God has assured that the Spaniard always come out victorious and has 
instilled in the Indian such a fear of the Spanish and their arquebuses that if he hears that a Spaniard is 
coming to his pueblo he flees.”13 

While some Indians were baptized by the Franciscans, several resisted conversion.  Fray Alonso de 
Benavides, in service from 1626 to 1629, remarked, “the main and general answer to us by those pagans for 
not becoming Christians is that when they do become Christians they are at once compelled to pay tribute 
and render personal service.”14 

There were increasing problems for the colony in 1670s, in particular, the famine of 1670.  Fray 
Francisco de Ayeta wrote to the king about the troubles of New Mexico: 

“In the year 1670 there was great famine in these provinces which compelled the Spanish inhabitants and 
Indians alike to eat hides and straps of the carts…There followed in the next year a great pestilence which 
carried off many people and cattle.”15   
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Ayeta also wrote about the increasing Apache raids: 

“Apaches who were then at peace rebelled and rose up, and the said province was totally sacked and robbed 
by their attacks and outraged…It is common knowledge that from the year 1672 until your excellency 
adopted measures for aiding the kingdom six pueblos were depopulated.”16 

According to some historians, an interesting development for the Franciscan population in the 
seventeenth century was the desire for martyrdom.  Some were prompted to travel to New Mexico because 
they were “anxious to suffer martyrdom for God.”17    

During the revolt of 1680, 21 of the 32 Franciscan missionaries were killed.18  As rebelling Indians 
approached him in Jémez, Fray Juan de Jesùs told the rebelling Pueblos: 

“Do with me as you wish, for this joy of yours will not last more than ten years, after which you will consume 
each other in wars.”19 
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Document K:  Pueblo Women 

 

Traditionally, Pueblo women gathered, prepared, and preserved food, cared for the children and 
tamed animals, like the turkey and dog, constructed walls, and created pottery.  Men, on the other hand, 
hunted and grew crops.  Once the Spanish colonized, the women were also expected to provide labor under 
the encomienda system.  Some women also worked for wages and helped with the construction of mission 
churches.  Another occupation of Pueblo women was as domestic servants, where they were often sexually 
abused.  In the Pueblo Taos, a murder charge was brought against a priest for the “crime of forcing a woman, 
cutting her throat, and burying her in an office or cell.”20   

 

Additionally, in the testimony after the Pueblo revolt, one Pueblo captive stated that many and 
“particularly the women” had pushed to “be done with all the Spanish and put all our strength toward killing 
them.”21   

 

                                                            
20 Foote, C.F. & Schackel, S,K.  (1986).  Indian women of New Mexico 1535-1680.  In J.M.  

 Jensen & D.A. Miller (Eds.), New Mexico women:  Intercultural perspectives.  (pp. 17-40).  

 Albuquerque:  University of New Mexico Press. p.29.   

21 Foote & Schackel p. 30. 


